
































































































の科学主義者のテキストを検討した。デカルト (1596 年一1650 年)の方法的懐提、
ルソー (1712 年 -1778 年)の民権論、クリフォード (1845 年 -1879 年)の科学


























































































































































































































をみると、疑いがなく地球の中身は火である 12) 0 J と述べている。アブドウは「ヲ!
力は宇宙にあるので、空と星などが軌道に沿って動くため、ぶつかり合いや破壊
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1866 年 欽州諸国主ど廻り見聞きしたことを 1866 年 アズハノレ大学の入学
まとめた『西洋事情J 初織を刊行。
1867 年 幕府の箪経受取委員随員として再 1867 年 ラドワーン・ハサン師との出会う
渡米。 (転換期)




1872 年 『学問のす、めJ 初編を刊行。





1879 年 東)J'，学士会院(現日本学土院)の 1879 年 外国語の品等学校(文学の教師)
初代会長に就任-w民情一新J、『国
家論』の刊行



























Fukuzawa Yukichi, Muhammad Abduh and the 
Western Civilization 
-Their Approach towards the Principles 
of Scientific Rationalism-
HassanHARB 
In this research, I will examine how Fukuzawa Yuki chi ( 183 5-1901) and 
Muhammad Abduh (1849-1905) accepted Western civilization and in particular 
the scientific thought and rationalism of the 19thy century Europe. To clarity this 
point, while reading the works of philosophy of science by Western thinkers, such 
as the skeptical thought of Descartes, Rousseau's ideas of human rights, Clifford's 
scientific thought and conscience, J.S. Mill's freedom of thought and utilitarian-
ism, etc., I will discuss the scientific thought of Fukuzawa and Abduh. Among 
others, I chose Clifford, since he seems to be a representative author of Western 
scientific thought and his writings are the best touchstone with which we can ex-
amine the difference between Abduh and Fukuzawa's ideas. 
In my view, the biggest difference between Abduh and Fukuzawa is their attitude 
towards Western thought and to what extent they adopted it and made it their own. 
For instance, the principle of Western thought as is shown in Clifford's writings, 
could be clearly and amazingly precisely observed in Fukuzawa's writings. He firm-
ly believed man's ability to obtain any kind of knowledge and ethical knowledge 
was no exception in this regards. Even if Abduh encouraged the teaching of physics, 
philosophy and science at schools in Egypt and tried to analyze social problems and 
religious issues based on them, his scientific thought was to a great extent predeter-
mined by the Qoran and Smma (Prophet Muhammad's sayings and deeds). 
As a result, Fukuzawa has been recognized among researchers as an enlightened 
forerunner to adopt Western civilization. Nevertheless, Abduh adopted only partially 
the ideas of modem European scientific thought. To conclude, although Fukuzawa 
and Abduh were certainly affected by the Western science and philosophy, Abduh's 
scientific thought is different from Fukuzawa's for its explicit religious tenet. 
